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Nurturing Theological Dissent

Two main strands will be developed in this piece:

1. Theological dissent is ultimately rooted in relationship with (and thus at times questioning) God.

2. In an age in which the lines between what is cultural or counter-cultural and their relation with one’s religious or spiritual tradition are not always clear, all of us will be challenged to practice distinctive forms of dissent for and against various authorities, dogmas, laws, and mores. Thankfully, we have a range of biblical and Talmudic guides and examples to consult.

In many ways, all religions have at their core elements of dissent, or a leader or sage who dissented from a majority view or way of life. As Levinas emphasises, to speak of the holy is to acknowledge what is separate, which he links to terms such as yielding and kenosis (especially as they pertain to our responsibility to the face of the Other). Is holiness a means of dissent? It often is. 

This essay then will develop (and foster) what it means to nurture theological dissent, especially in the context of religious pluralism and interreligious dialogue. Ironically, in an age where so many individuals renounce standard religious teaching, dissent may often be a return to the foundations. That will have to be decided, but dissent would be present there too, and so would also have to be nurtured in an age that still promotes progress and novelty at all costs. 

Peter Admirand
Inter-Christian Rivalries in the Ottoman Setting:
Eastern Catholic Churches in the Mardin Collection
Religious dialogue was not only present between the majorities and the minorities of old Empires but also within minorities. The Eastern Catholic Churches, also known as the Uniate Churches, became increasingly influential in the Middle East over the last few centuries of the Ottoman Empire, mainly due to the increased missionary activities coupled with schisms that occurred within the Eastern Churches. The relationship between the Uniate Churches and their non-Catholic counterparts during the last few centuries of the Empire continuously proved to be full of tension and competition where both sides ceaselessly tried to gain support of the other actors, be it the Ottoman government, the local officials, or the Westerners. In this essay I will be presenting the dynamic relations between these actors by looking at a selection of texts from the Mardin Collection. 

Emrullah Cuma Akgunduz
Biblical Theology and Interfaith Dialogue: Is There a Need for a Clearer Language?

While the three Abrahamic faiths (Judaism, Christianity and Islam) share a wealth of common themes in their respective sacred scripture, there exists a marked difference in the reception of these texts. This is present both in terms of a more critical study of the texts themselves in an academic environment, and in the response to and use of the texts by a modern audience, regardless of a faith based or a secular viewpoint.

In order therefore to facilitate a more fruitful and universal understanding and respect of the sacred texts of the three religions, it is necessary to explore both the commonalities and differences between the three theologies based on the texts. Many adherents of the three religions are not familiar with the thread of commonality that runs through the three sacred texts (Hebrew Bible, New Testament and the Qur'an); particularly in relation to the images of God presented in each and it is my argument that this would provide a viable starting point for interfaith dialogue. 

To keep this study at manageable level, I propose that examining the divine designations used to develop an image of God in all three texts makes a worthwhile foundation so that both academics and lay followers of all three religions may develop a deeper understanding of each other’s faiths. In order to illustrate this argument, this paper shall use the image of God as Creator, and related divine designations (names, titles and epithets) in each of the key texts in the discussion.

Máire Byrne

Interreligious Witness and the Ecumenical Vision of Asia Beyond the 21st Century

It is instructive to think of the sound and rich ecumenical vision and interreligious witness that  Asian countries can offer. An ‘Interreligious’ space is the only one where mission is feasible. Therefore an exchange of religious thoughts will mutually enhance a theological vision for the 21st century. 

The paper projects the writer’s meeting point with people of different faiths. Secondly, the ecumenical context that the people live and witness within the interreligious context is mentioned, especially the vast context of Asia where both theism(s) and atheism is growing. 
A plurality of religions and religious literatures are treasures that witness interreligious cooperation and help lay a foundation for humanity and human struggles. Effective communication is the only witness in terms of peace and harmony that could sustain the concerns that Asian countries face.

The common problem that we face irrespective of religious or ecumenical groups is the fast depletion of natural resources, pollution of air, land and water, global warming and other atmospheric changes. Therefore proper initiatives are cited. To live better in an era of ‘climate change’, climate-friendly conferences are the primary promoters of justice, peace and reconciliation in a multi-faith context. In this way, world mission could broaden its boundaries beyond the 21st century on human challenges in particular to transcend religious and ecumenical fragments.

Beno A Enose

Absolute Criteria?

A Discussion of the Limited Application of

John Henry Newman’s ‘Notes’ on Doctrinal Development

Ecumenical dialogue often involves fundamentally questioning the truth claims of

the parties involved. Christian interdenominational dialogue also makes this evident

in that different historical explications of one religion are mutually challenged

to advocate their historical and contemporary interpretation of the Gospel. Based

on their history of the interpretation of the Gospel (tradition) and the doctrines

developed out of and built into that interpretation the different denominations

generate a catalogue of criteria. These criteria are applied in internal doctrinal

controversies as well as in the interdenominational dialogue.

In order to bring forward the criteria for the argumentation of the true continuity

of the Roman Catholic Church as the true historical expression of Christianity in

the 19th century, John Henry Newman developed such a catalogue of criteria.

Recent publications make use of this catalogue in order to argue for the truth of a

doctrinal development or, in different cases, to demonstrate dogmatic corruption.

This paper attempts to reconstruct the basic structure of Newman’s ‘notes’ and

their primary purpose.

The author will then argue that although it is not adequate to apply the isolated

criteria directly to a doctrinal development, it is fruitful for at least interdenominational

dialogue to analyse the ‘notes’; for the strength of Newman’s argument

lies in the very implementation of the test itself. A dogma must be tested in its

unique frame of reference.

In other words, ecumenical dialogue has to give account of the frame of reference

within which it takes place. The paper concludes in suggesting that the well

known dialogical paradigm of attempting to reach explicit consensus might be

well replaced with one that attempts to locate the discussion itself in the wider

context of that debate’s own frame, or frames of reference.
Daniel Geese
Abusive and Violent Versus Empowering Understandings of the Divine in Relation to the Future of Mission

The way we understand mission and its tasks is closely related to our images of God

The notion of Judgement Day in the sense of condemnation, God’s wrath and eternal punishment in Hell has been proven to be psychologically harmful. In recent years a wide range of studies have been written in psychology, psychotherapy and pastoral psychology attempting to shed more light on the causes and effects of authoritarian and punitive images of God. These images are problematic in interreligious relations as well.

There are very different images of the Divine in the Bible. Alongside the positive and empowering ones there are archaic, violent images of God as a raging, abusing (also sexually), violent male who either commits the acts of abuse himself or at least condones them as an appropriate form of reaction. Such images are conducive to causing and deepening existing psychological trauma so that the victims have to spend their lives in the “bondage” of this dark vision and the assumption that violence is God’s will blinding them to the compassionate, loving and empowering God who has been revealed in Jesus Christ. Another problem is that contemporary abusers use very similar language and imagery to justify their criminal activities.

Therefore it is becoming more and more pressing to find alternative, healing, freeing and truly empowering images of God (in everyday life, as well as in mission). It would be a soothing balm on the wounds of many people, especially those received from the hand of abusers mimicking the violent images of the Hebrew Bible (Old Testament).
The paper reflects on destructive images of God, including their development, background and biblical reference, and then goes on to explore the positive images that could transform our lives and our missionary activities.

Ursula Glienecke
Hopeless Ecumenism? The Case from the Balkans

The main aim of the paper is to give an overview and a prospect of the crucial processes in the ecumenical dialogue in the countries of former Yugoslavia – Croatia and Bosnia and Herzegovina. The reason for choosing these countries is, at our opinion, determined by the specific roles that religion had and has in the recent history of these two countries. We will give an overview of the Serbian Orthodox Church and Catholic Church in Croatia and Bosnia. The recent history of those two churches is largely the same. Although Yugoslavia didn’t have a rigid socialist system such as a Czech or Romanian one, the place of religion was not public. At the dawn of the communist system in former Yugoslavia, religion took the chance and became one of the main vehicles for national awakening and therefore they openly and largely uncritically took the side of the main ideological political positions in the 1990’s. Therefore, the crucial differences and obstacles for ecumenical dispute are not some doctrinal differences but ethnic ones. The reason for such argumentation is that attitudes, whether those concerned with church politics or coexistence of main ethnic groups in the Balkans, are determined with long memory of conflicts between these two nations, Croats and Serbs. That conflict has its roots in the Second World War and recent war in the former Yugoslavia. Religion in the recent history didn’t therefore play integrative and peaceful role but the role of division of already divided ethnic groups. In our paper we will try to suggest some steps that would lead to more constructive ecumenical dialogue and that primarily suggest that the churches within those two nations should take a different stand towards ethnic belonging and recent history which would free them from one of the main obstacles in the ecumenical dialogue.

Zoran Grozdanov

Searching for Reconciliation in the Language of Liberation

The Northern Ireland peace process is just that: a process, unfinished and ongoing.  The 1998 Good Friday Agreement has brought significant political and economic stability, yet how to proceed toward social reconciliation remains ill-defined and amorphous. The institutions created by the Good Friday and St. Andrews Agreements are sclerotic at the best of times; sectarian incidents continue and ongoing political violence (albeit on a dramatically reduced scale) persists; ‘peace lines’ and other physical barriers designed to keep the two sides of the community apart continue to be built; and meaningful interaction between communities, particularly in interface areas, remains difficult. Most worryingly, very little is expected from the population at large; fatalism regarding reconciliation persists and attitudes regarding social reconciliation remain ambivalent. The questions remain: How can we continue to develop social reconciliation in the context of Ireland’s post-conflict (but still deeply sectarian) society? What is the next step? Where do we progress from here?

Liberation theology, one of the most dynamic theological developments of the past century, has developed a cogent methodology, a vibrant epistemology and a spirituality of historical immediacy of the Christian Gospel. This has brought a paradigmatic shift in how theology is conceived and done. 

Various methodological coordinates of liberation theology, specifically: a preferential option for the most marginalized; an understanding of social analysis as the beginning of the theological process; recognition of structural sin; and a commitment to a continuing praxis of action and reflection might contribute to a new socio-theological analysis of sectarianism and new ways of ‘doing’ theology of reconciliation in Northern Ireland. 

With this in mind, the language, methodology and spirituality of liberation theology should continue to be explored for what they might bring to the process of reconciliation in Northern Ireland. 

Jon Hatch
The main Aspects of the Dialogue in the Lutheran-Orthodox
Joint Commission in the End of the 20th Century and the Beginning of the 21st
Century

The official Lutheran-Orthodox Joint Commission was established in 1981 by the Pan-Orthodox Conference and Lutheran World Federation. My essay will briefly introduce all the common statements that have been the result of the discussion. The main part will concentrate on the Commission’s paper “The Mystery of Church”, which consists of five subtopics: A. Word and Sacraments (Mysteria) in the Life of the Church (2000); B. Mysteria/ Sacraments as Means of Salvation (2002); C. Baptism and Chrismation as Sacraments of Initiation into the Church (2004); D. The Holy Eucharist in the Life of the Church; D.2. The Holy Eucharist in the Life of the Church: Preparation, Ecological and Social Implications (2008). 

Triin Kapp
Russian Orthodox Church and Islam: Principles of Dialogue
The presented essay examines some aspects of religious dialogue between the Russian Orthodox Church and Islam in the Russian Federation. The relationship between the large Orthodox and Muslim populations in Russia is fragile. As such, the Russian Orthodox Church is currently working toward developing new principles of dialogue that may be applied to its relations with Islam. These new principles suggest a policy of non-interference in the interior affairs of Muslim communities, the rejection of orthodox mission among Muslims and the importance of developing an understanding of Islamic theology. It is proposed that this special form of dialogue between Russian Orthodoxy and Islam may present a new means of approaching dialogue between Christianity and Islam. 

Alena Kharko
Sikhism: Interreligious Witness & Religious Pluralism

In the contemporary world, religion is often misused as an instrument for division and injustice and relates to wars and to alienation, which often leave us feeling very helpless and discouraged as it spoils the true spirit of religion. Therefore, it has become more important to preserve the religious seeds of peace and freedom. For this an international dialogue on Christianity, Judaism, Islam, Hinduism & Sikhism in the light of contemporary religious plurality is necessary. In other words an interdisciplinary approach, with different cultures of faith, opens an opportunity to learn about the teachings , practices and dynamics of a wide variety of religious and spiritual communities. This will further broaden our assumptions that changing the world is possible. 
The methodology of my paper will be to reflect the key organising principles in Sikhism (with special reference to Guru Granth Sahib) with comparison to other world religions to make a constructive and effective contribution to a more just, peaceful and sustainable society. Guru Granth Sahib, the Sikh holy scripture is a gift to the whole of human society which promotes pluralism through the concepts of brotherhood, equality, peace and spirituality, free community kitchen etc. It shows a workable way of bringing about peace and harmony all over the world and coexistence and respect for other religions in creating a harmonious society and peace which is a dream of all believers. 

In fact, every religious practice in its essence helps adherents to develop a pure heart: the 

basis for a world of mutual respect and peace. In Indian pluralistic society where there are 

different religions & religious traditions, this research paper will help in adopting an analytical comparative, religious, and ethical approach. 

It is here that the religious and spiritual perspectives can remind us of the sanctity of life itself in our attempt for interrelationship between nations and cultures with a hope that renewed church and another world are possible! 

Gurdeep Kaur 
Two Questions Facing a Christian Today

The question about the role of a Christian today is complex and confusing. A Christian in the world today is a bit like the Roman god Janus. A Christian faces both towards his or her faith and towards society at large. In parallel, the Christian not only faces his or her faith but also towards the other Christian denominations. The Christian today is in a spin!

No matter which way a Christian faces they are confronted with two fundamental questions. First and foremost is the issue that it is unfashionable, perhaps unacceptable, to call oneself a Christian today. The idea that someone might sincerely believe what was proclaimed 2,000 years ago, and which others interpreted over the following couple of hundred years, seems strange and well, simply dodgy these days. So the first question a Christian faces today is, given all the scandals that have rocked Christianity and the great progress of the modern world, is it still reasonable, does it make sense, to be a believing Christian? If the answer to this question is yes, what does being a Christian actually mean today?

The second question a Christian faces today, and one the secular world rightly presses upon us, is the whole question of respect for other beliefs. The question a Christian is constantly challenged to answer is: are we allowed to hold a belief about God or must we suspend judgement on all beliefs so as not to offend anyone? Or in other words, is everyone’s belief of the same value? This question goes beyond just the question of ecumenical dialogue or inter-religious dialogue. It goes to the heart of the secular – religious question we struggle with today.

Finally, do the answers to these two questions determine, or at least define, the response to the challenges of Christian mission, ecumenical and inter-religious dialogue and public discussion of theology in the 21st Century? 

Mary Frances McKenna 

Reviving the Gender Agenda
Since the two International Decades for Women (UN and WCC), a much needed discussion about gender seems to have fallen off the ecumenical agenda although, as Cardinal Kasper in Harvesting the Fruits has recently stated, the question of theological anthropology is one of the crucial issues at the root of Western church divisions and one of the most urgent questions facing society today. This paper will look at how the ongoing discussion on gender, across cultures and faiths, might be re-visioned and re-vitalised through a “development” paradigm drawing on the “capabilities” approach of Amartya Sen and Martha Nussbaum. 

Patricia Madigan
Joint Church Schools - A Contribution to Ecumenism?

This paper will address the development since the 1970s of initiatives in ecumenical education which have led Church schools, mainly from the Anglican and Roman Catholic traditions, to come together in a shared approach to Christian education. A recently published 'International Directory of Joint Church Schools' listed 19 schools, of which 16 are in the United Kingdom (but none in Northern Ireland), 1 in the Republic of Ireland, 1 in Australia, and 1 in the United States of America. Joint Church Schools have not been the creation of any specific organising body, but have come into existence through local, independent initiatives. The paper will draw on recent research to examine the particular circumstances in which the schools opened, and how they currently operate in key areas such as governance, appointment of staff, pupils admissions, parental involvement, chaplaincy, worship, and Religious Education. The views of the Anglican and Roman Catholic churches towards joint schools will be examined. Traditionally the Roman Catholic Church has seen its own schools as having a crucial role in handing on the Catholic faith. The Anglican Church has seen its schools with a dual role of providing a general education and nurturing children into the Christian faith. Joint schools have offered opportunities for a coming together of these different perspectives. Possible reasons will be advanced for the absence of such schools in Ireland. Lessons which may be learned from the experience of the schools and their potential ecumenical benefits will be discussed.

Terry Mcmackiin 
Where is China in World Christianity?

Recent years have witnessed an articulated attention given to ‘China’ as a 

rising economic power. Parallel to this economic perspective, a renewed 

attention to the relation between China and Christianity has also started to become 

verbalised in speeches of such prominent persons as the archbishop of 

Canterbury, the Pope and the general secretary of the World Council of Churches. 

China is accentuated on the agenda of missionary organisations. Where do 

fascination and passion for China come from? How does this China-fever influence 

certain processes within contemporary World Christianity? Where is China in 

World Christianity today? The present paper aims at contesting the 

oversimplifications exercised in the China question and maps the complexity of 

trajectories involved in the question of the China-World Christianity nexus. 

Looking at certain examples of global-local dynamics, the paper aims at 

localising ‘China’ in its relation to World Christianity and vice versa. By 

doing so, the paper focuses on issues such as transnational communities, 

ecumenical understanding, contextualisation and theological pluralism. The 

present contribution argues that the ‘where’-question in this case poses the 

challenge of moving beyond the geographical and numerical mappings. In order to 

understand the multiple theological connotations of the 'where'-questions the 

paper proposes a new missiological-ecumenical approach which perceives  

‘super-diversity’ as a guiding principle for the integrity of World 

Christianity. 

Dorottya Nagy

Da’wah Through Social Services Method: The Experience of the Department of Da’wah and Leadership Studies, National University of Malaysia

Da’wah (invitation) is the term used in Islam to invite people to Islam. This doesn’t necessarily mean that the sole purpose of da’wah is to make the person Muslim, but rather to inform people of the faith and teachings of Islam and also to promote social harmony. It is up to people whether to accept the message of Islam or not. Therefore, Islamic da’wah never forced people to accept its message or teaching. In relation to this, Islam suggests da’i (preacher) to present and convey the message of Islam wisely (bi al-hikmah in Arabic /Qur’anic term). This paper will try to explore the experience of the Department of Da’wah, Faculty of Islamic Studies, National University of Malaysia in propagating the message of Islam through the method of social services. This particular approach has been done in various places in non-Muslim communities in Peninsular Malaysia. The method proved very important in delivering Islamic da’wah message among the non-Muslim community. 
Badlihisham Mohd. Nasir
and

Abdul Ghafar Don
PLEASE NOTE:

Badlihisham Mohd. Nasir will present this paper on Wednesday at 13:30 in Room 5036 (the Weingreen Museum, Arts Building).
Christian-Islamic Dialogue in Early Abbasid Baghdad
Dialogue doesn’t simply happen. Dialogue takes place in specific political, social, and intellectual circumstances. The aims of the presentation are to point out the prerequisites that made dialogue in Abbasid Baghdad possible and fruitful and to come to conclusions for today’s dialogue of religions. First of all I will give a short portrait of early Abbasid regency. In a second step, fields of Christian-Islamic encounter and dialogue will be presented. From there I will try to find out about preconditions of fruitful dialogue from an interdisciplinary perspective. In the end there may be some clues for today’s dialogue of religions. 

Michaela Johanna Neulinger
On the Eccentricity of Christian Faith:
The Christian Link to Judaism Could Inform the Christian Relation to Other Religions

One of the unique things regarding Christian faith is that it does not have its centre in itself. The God of Jesus of Nazareth was the God of another religion: of Judaism. Therefore from the beginning Christianity is inextricably linked to Judaism. The stories of the Israelites’ hardships in Egypt and Babylon as well as the revelation of God from the burning bush (Ex 3) have become—interestingly enough—part of Christian tales and identity. Christian faith is eccentric because it has its center elsewhere.

In my paper I intend to explain some of the consequences of this observation regarding the question of Christian mission.

First: Jesus’ personal mission was not about bringing a new God to the world. Jesus adhered to the pictureless and nameless God from Sinai of whom nothing can be said other than being the liberator from slavery in Egypt. Jesus’ personal mission was about justice and living in peace—during the time of Roman occupation. The question was not whether to believe in God or not—the question was how to live with God amidst hunger, diseases, exploitation, and violence. In the light of that context, a new reading of Matthew 28:19 will be possible: “Go ye therefore, and teach all nations, baptising them in the name of the Father, and of the Son, and of the Holy Ghost.”

Second: Christians as followers and disciples of Jesus adhere to somebody who belonged to a different religion as they themselves. So in its very heart Christianity must be characterised by respect for another religion. Loving Jesus Christ would be schizophrenic without embracing the faith of Jesus as well—and at the same time feeling no need to become Jewish. The core Christian experience therefore can be described as relating to the Other without conforming to the Other.

Third: Was Paul the turning point? Cutting-edge exegesis holds that Paul’s mission was not to get people to believe in Jesus, but to believe in the God from Sinai through Jesus Christ. In Paul there is no shift from Israel’s God to Jesus. Paul himself did not convert to anything, but remained a devout Jew who believed that Jesus Christ would unite Jews and Gentiles and fulfil God’s universal plan for humanity. In a multireligious world, a relecture of Paul’s letters could help Christianity to redefine its own mission – beyond missionising for a specific faith system.

Norbert Reck

Reconciling Stories: 
Reflections on a Search for a New Narrative in Aotearoa, New Zealand
This paper, an exercise in public theology, reflects on the search for reconciliatory narratives in Aotearoa, New Zealand. This search is motivated by the need to contextualise the reconciliation process between the settler people, of mainly European heritage, and the original Polynesian inhabitants of the land, known as Māori. The paper notes the popularity of narrative as a genre within various academic disciplines, examines its role in identity formation and suggests the contribution that narrative therapy might make to our theological understanding of social reconciliation. Set against the wider theoretical template, the paper uses examples from other national contexts as well as the writer’s personal encounter with “local story‟ to demonstrate something of the “reconciliatory power of narrative.” 

Alistair Reese

‘‘The Truth Will Set You Free’ – An Epistemological Analysis of Exclusivism, Inclusivism and Pluralism as Responses to an Inter-religious World

This paper will seek to examine the concept of interreligious witness in the context of the threefold schema of exclusivism, inclusivism and pluralism proposed initially by Alan Race, and which has become the standard framework for examining questions of interreligious encounter in theological discourse. It will be argued that fundamental to any shift from mission to interreligious witness on the part of Christianity is a move from Christianity’s traditional exclusivist position to a position of what will be termed ‘qualified pluralism’, as even an inclusivist position still implies at the very least the desirability of ultimately converting the religious other. A shift to a position of pluralism remains, however, a highly controversial move, not least because of the significant numbers of Christians who still hold that any move away from an exclusivistic approach to other religions involves a fundamental betrayal of the Gospel. Building on the traditional Catholic belief in the compatibility and necessary relation between faith and reason, this paper will contend that crucial to this debate is the epistemological foundations and coherence of the three relevant positions. Accordingly, an attempt will be made to analyse the epistemological moves made in the formulation of each position in the light of the transcendentalist epistemology advanced by Bernard Lonergan in his seminal work ‘Insight’, with the aim of adjudicating between the positions. Reference will also be made to the implications of Karl Rahner’s article on ‘The Hermeneutics Of Eschatological Assertions’ in assessing the compatibility of a position of pluralism with continued allegiance to the kerygmatic component of Christianity. 

John Robinson
“Salvation is from the Jews” (Jn.4:22): Aquinas, God and the People of God

In a recent column in the National Catholic Reporter, John L. Allen, commenting on Pope Benedict XVI’s Jan. 17 visit to the Great Synagogue in Rome suggested that the speech made by Benedict on that occasion ‘reflected a broad thrust in his approach to inter-faith relations, away from specifically theological dialogue in favour of social, cultural and political cooperation’. This suggestion was refuted by an eminent speaker on inter-faith matters Daniel Madigan, whose particular expertise is Islam. Madigan suggests that interreligious dialogue must be theological if it is to lead peoples of different faiths into deeper relationship with one another. Vatican II, he suggests, means Catholics in particular have no option but to seriously engage in theological dialogue with those of other faiths. In this paper I propose to demonstrate that this ‘serious dialogue’ with those of other faiths is not something new. Hence I will return to the thought of St Thomas Aquinas, one of the most eminent scholars of Christianity from pre Reformation times. Thomas engaged with thinkers from all traditions – Muslim, Jewish, pagan – to whom he had access. He sought the truth wherever it was to be found, not fearing a diminution of his own faith through engagement with the ‘other’ but seeking to deepen it through the ‘others’ experience of the Divine. 

Focusing particularly on his engagement with the Jewish people I will present Aquinas’ thoughts on the complex issues of predestination and election, in particular the attention he gives these issues in his Commentary on Romans. The image of God with which he works shall be identified as key to his dialogue. It is the suggestion of this paper that the image of God, of the Divine, with which one works is central to all engagement in interreligious dialogue, and herein may lie some of our problems, as well as a rich potentiality for fruitful, truthful engagement. 

Fáinche Ryan
Called Together in One Hope:

Ecumenism as an Eschatological Imperative

Christian hope is both an ecumenical and an eschatological hope. The biblical narrative of hope develops throughout the scriptures and reaches its dramatic climax in the evocative depiction of a redeemed community, united in Christ, participating in the outworking of God’s redemptive purposes for humanity. This narrative culminates in the vision of ultimate human fulfilment and flourishing in the radiance and effulgence of the full weight and presence of the shekinah glory, represented through the metaphor of the ‘New Jerusalem’. This paper will argue that as a prototype of God’s redeemed humanity united in worship and praise, this eschatological city serves as an evocative metaphor of apocalyptic-eschatological hope and, as such, constitutes the conceptual point at which, “the goals of hope in our lives, and what we ourselves expect of life, fuse with God’s promises for a new creation of all things” (Moltmann). Arising naturally from the claim that this metaphor issues “an invitation to imagine the possibility of a new humanity” (Räpple), will emerge a consideration of its application to contemporary ecumenical endeavours as a means towards the facilitation of unity among diverse expressions of the Church. The paper will conclude that the eschatological vision of the redeemed humanity has a deep and natural affinity with the mission of the ecumenical movement to bring unity, reconciliation and renewal to the Church by facilitating an awareness among the churches that they participate in a common hope, the culmination of which will be a redeemed humanity consisting of people from “every tribe, nation and language.” In this new community denominational schisms and sectarian strife shall evaporate like the morning dew in the light of the new day of this glorious new order in which all who follow the Lamb will come to see that they have indeed been made “one in Christ”. Through the invocation of these themes, this paper aims to bring the ecumenical movement into conversation with some of the salient strands of theological reflection on the meaning of hope as a means towards the elucidation of how eschatology can facilitate a genuine ecumenism of spirit among the rich diversity of church expressions.
Joshua Searle
Contested Pluralism Amid Vibrant Religious Diversity:

Current Processes of Legitimising and Limiting Religious Pluralism in Indonesia 

Since the end of Suharto’s autocratic regime in 1998, Indonesia has experienced considerable socio-political change, moving towards more democratic procedures. Religious practice and discourse about religious plurality also have gained new vitality and increased visibility. This paper gives an outline of the current discourse about religious pluralism in Indonesia and exemplarily analyses the perspectives of Andreas A. Yewangoe, chairman of the Indonesian Council of Churches. Religious diversity is often regarded as a hallmark of Indonesia, at the same time the notion of “officially recognised” religions points to the fact that legitimising and limiting pluralism have been intertwined processes. This analysis shows that a shift in public discourse is emerging. For decades, the question has been debated as to where the limits of legitimate religious pluralism are located. More recently, the question as to who has the legitimate authority to define the limits is openly asked. 

Simone Sinn
Rethinking the Question of Intercommunion in Light of the Hierarchy of Truths 

The problem of intercommunion seems to be one of the most important issues which should be definitively solved by the Christian Churches. However, reflection on it leads individual theologians as well as whole communities to different conclusions. Both statements for and  against practicing intercommunion find strong support in argumentation from both theological and pastoral perspectives. Various arguments are focused on the meaning of the sacrament of Eucharist, ecclesiology or pastoral experience. However, such different approaches often make the comparison and discussion between them nearly impossible.

Nevertheless, the Decree on Ecumenism gives us an instrument to make order out of this impasse. In point 11 we read: “When comparing doctrines with one another, they should remember that in Catholic doctrine there exists a ‘hierarchy’ of truths, since they vary in their relation to the fundamental Christian faith.” In my paper I would like to present a proposal of how the idea of a hierarchy of truths can be applied to give order to the arguments for and against intercommunion and to see them together in the wider perspective, as varying in their relation to the fundamental Christian faith. 
Katarzyna Tempczyk 

Religious Pluralism and the Threat of Redundancy in Christian Mission 

When the World Mission Conference was convened in 1910, a major challenge facing the Christian community was how to bring about a paradigm shift in the thinking of Europeans about the prospects of those missionary ventures, which were initiated in Africa, Asia, the Caribbean and Latin America a century or so before. The religious world of these regions did not crumble immediately under the weight of the gospel, as it was envisaged.  On the contrary, the religions showed great resistance to Christian mission, as Revd Morris Leibert conceded in 1887. Speaking about the situation in Asia at the time of the Centennial Anniversary of the Moravian Society for Propagating the Gospel, he said, “[the region] continued to be a stronghold of systems and beliefs whose worth and strength must be acknowledged.”  Morris Leibert realised that it was prudent to admit that life in Asia was actually being ably buttressed by a non-Christian worldview.  This realisation meant that at best the existing forms of evangelisation were inadequate, or at the worst, that Christian mission itself was redundant. 

One hundred years on the challenge of redundancy is real and present because the claim for the superiority of Christian revelation is becoming less plausible. The discourse we call theologies of pluralism has arisen from attempts to develop a theological approach that takes account of this reality. In this kind of theological reflection, the Christian community is seeking language to deal with the emerging implausibility of the Christian claim and threat of redundancy in mission and evangelism. A whole spectrum of emphases exists within this framework, ranging from claims for the superiority of Christianity, at one end, to the equality of all religions at the other. Some critics suspect theologies of pluralism, seeing them simply as constituting the intellectual framework that is attempting to cope with the religious order resulting from European inward migration. Others consider it ironic that these theologies emerged at the precise moment the world, through globalisation, began moving in a unitary direction.  

Mindful of these criticisms, this paper will draw on hitherto untapped sources in John Amos Comenius and Nicholas Ludwig von Zinzendorf, to show that the Protestant tradition has the theological material able to provide the foundation for a credible theology of pluralism that can respond to the threat of redundancy and emancipate the discourse from the theological straight-jacket in which approaches of Hick, D’Costa, Lindbeck and Dupuis have fastened it. 

Livingstone Thompson
Strangers, Guests, Hosts: Towards a Hermeneutic of Hospitality

In this paper I want to offer some markers towards a hermeneutic of hospitality. I will explore the concept of hospitality through cultural and scriptural references.

Although frequently evoked as a ‘good thing’, hospitality needs to be examined in its ambiguities as well as its possibilities. 

What is its register? What facilitates the crossing from hostility to hospitality, from stranger to guest, from guest to host and back again?

I will ask about the conditions for hospitality. Are there relations of power as well as generosity? Does it always require reciprocity? How is it translated into different cultures? 

Are there conditions and boundaries to the exercise of hospitality? What might constitute a hospitable space? What role does the imagination play?

Finally I will consider what a praxis of hospitality might look like and how it might contribute to ecumenical conversation.

I will draw on the relevant aspects of the work of philosophers and theologians such as Catherine Cornille, Richard Kearney, Jacques Derrida, Paul Ricoeur, David Ford, Luke Bretherton and Letty Russell to illustrate varied responses to this theme.

Anne Thurston
Liberation, Justice and Reconciliation as a Challenge 

for a Twenty-First Century Glocal Theology

Christian liberation theologies emerged post-Vatican II in Latin America and other contexts of oppression, suffering and struggle. This global wave of theologies were responsive to their immediate local context and the varied social realities that shaped them. As contextual and socially rooted theologies they shared a conviction that Christian faith was a calling to expose and confront the social injustices experienced at local level. The calling of the theologian was to find a more liberative way of ‘doing theology’ with a view to a transformational impact in their society and the wider world. To a large extent, theologians who identified with this movement put significant stress on ‘justice’ but were wary of terms like ‘reconciliation’. This paper explores the complex relationships between ‘liberation’, ‘justice’ and ‘reconciliation’. It examines the criticisms of reconciliation by liberation theologians in Latin America (Comblin) and Black theologians in the United States (James Cone) and South Africa (the Kairos document), and identifies their concern for social justice as crucial to their case. The paper then picks up more recent attempts in theology (Volf, Schreiter, Tutu and others) to offer a political theology of reconciliation that ‘does justice to justice’. It suggests that distinguishing between different forms of justice—distributive, retributive and restorative—will be the key to addressing the legitimate concerns of liberation theologians. The articulation of a Christian theology of reconciliation will need to engage with both liberation and justice concerns if it is to address both the local and global challenges that a ‘glocal theology’ might face in the Twenty-First century. In making this argument, the paper will also suggest that if a political theology of reconciliation can succeed in taking forward liberation theology’s concern for justice, then it will also have something important to say in current debates around Christian mission and the future and/or legacies of Christian theologies of liberation. 
David Tombs
Interreligious Dialogue and Interconfessional Ecumenics
Interreligious processes are more and more frequently mixed up with, and described as ecumenical processes. But what have interconfessional ecumenics and interreligious dialogue really in common and what are the differences between them? How do interreligious and interconfessional processes interact? These questions demonstrate a lack of theory about ecumenical and interreligious processes. Thirty years ago Peter Lengsfeld developed the “Kollusionstheorie”, a concept of the inseparable interaction of the factors “truth”, “sociality” and “identity” in ecumenics - unfortunately his work has not been widely acknowledged. Therefore, my essay will focus on theory building in the fields of ecumenics and interreligious encounters linked to Lengsfeld’s ideas. Interreligious relations as well as ecumenical processes may thus turn out to be determined by the interaction of various factors. 

Maria Wernsmann
Pluralism and True Dialogue: Orthodox Christian View

In this paper I turn to practical issues while speaking of dialogue in the liturgical context and in the context of interreligious human relations. True dialogue is considered to be based on love and to be central to the Liturgy as a point of intersection of inter-human and human-divine relations. In the perspective of the Orthodox Christian tradition, one can get definitions of love as eros and agape, given by Maximus the Confessor. They shed light on the manner in which the Eucharistic dimension enters into dialogue, signifying its perfection in reciprocity and love. As it is not acknowledged by those of non-Christian traditions, the Eucharistic implication within the real communion of love remains hidden but, nevertheless, absolutely real. Christians participating in interreligious meetings must, as a matter of primary importance, bring with them a tacit witness of the Eucharist as the revelation of Trinitarian perichoral love. Due to the “inborn Thou” of God considered, for example,  in the modern philosophical thought by Martin Buber the witness of love which is shared in true dialogue could become an ultimate ground for the unity within creation as it is seen by Him Who made the world.

George Zavershinsky

